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Abstract 

India is rich with megaliths of many styles and dates, the work of many different peoples throughout 

the country. The earliest evidence for burial in the Indian subcontinent comes from the Mesolithic 

societies of the Ganga valley and the Neolithic civilizations of the Northwest. There is no evidence that 

the Pre-Mesolithic Indians used any particular burial ritual. However, the practise of burying deceased 

people with grave-goods demonstrates that even prehistoric societies had some level of attachment for, 

respect for, and/or dread of the dead. That they had improved intellectually was without a shadow of a 

doubt. Death rituals, such as burials, are not as common as other social activities since they are reserved 

for socially important times and not conducted on a regular basis. Participants in burial rites draw on a 

common set of customs for caring for and burying the dead, but they also add their own touches by 

choosing which of these procedures to follow and which to ignore. The resultant ceremony has an 

impact on subsequent funerals because it establishes some practises as the norm and others as 

exceptions. Continuity of burial practises across lengthy periods of time is evidence of the reliability of 

these customs. That is to say, just like change, continuity in practises must be generated by means of 

repeated activity. The research looked at the Megalithic Culture and the Megalithic Stone Alignment in 

Mirdoddi in the Indian state of Andhra Pradesh. 

 
Keywords: Andhra Pradesh, megalithic culture, stone alignment, Nilurallu’, Mesolithic communities, 

burial tradition, etc. 

 

Introduction 

Numerous megalithic sites throughout Britain, Europe, India, and the rest of the globe are 

eerily identical to one another. How and why ancient people from different parts of the world 

created such strikingly identical buildings is a mystery. Multiple studies have been written on 

the topic, but no clear answer has been found. Although our knowledge of megaliths, 

particularly those in the Indian subcontinent, has expanded greatly in recent years, this topic 

has not gotten nearly as much scholarly attention and debate as it deserves. 

 

Megaliths 

South Indian ‘megaliths’ are tombs and monuments from the Iron Age and the Early Historic 

era. In certain areas, remnants of the ‘megalithic’ tradition persisted far into the Early 

Historic era. Burials are not always marked by monumental stones because of the variety of 

burial customs in use across South India. Megaliths in South India have been dated to the 

Iron Age, about 1000 BCE, and some of them survived until at least 500 CE. 

When it came to death, burial rituals, and the afterlife, the ‘Megalithic’ inhabitants of South 

India belonged to ‘structured’ civilizations with a clear, methodical philosophy. Microlithic 

and Neolithic-Chalcolithic civilizations, changed communities, and possibly new 

‘local/regional’ migrations to different micro-regions of South India made up the bulk of the 

‘Megalithic’ population of the Iron Age-Early Historic era. South India's population and 

culture may have been more diverse beginning in the early Holocene, when populations 

living in different ecozones started to adapt to their environments by adopting unique cultural 

practises and biological characteristics. It's possible that these people thought in terms of a 

soul apart from the body, and possibly that they believed in reincarnation. Iron Age societies 

have a variety of funeral rites to honour and bury their deceased.  
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Megalithic tombs are notable for the abundance of cultural 

artefacts they include, including ceramics, iron tools, 

carnelian beads, bronze artefacts, gold items, and more. 

 

Erection of megaliths by some Indian tribes 

From the Neolithic through the Bronze Age and into the 

Early Historic era, many cultures maintained the practise of 

creating massive stone monuments known as megaliths. 

Tribal communities in India's northeast, east, central, and 

southern regions continue to practise the ancient art of 

megalith construction. There is a lack of clarity on the 

motivations for building megaliths. The Gadabas, Gonds, 

Kurumbas, Marias, Mundas, Savaras, Garos, Khasis, Nagas, 

Karbis, Tiwas, and Marams are only some of the ethnic 

groups who still include megaliths into their religious 

activities, and by studying their rituals we may learn more 

about the megaliths' historical links. These communities 

continue to construct megalithic monuments as a kind of 

mourning ritual. It's possible that'megalithism' is still 

practised today. Stone menhirs and sometimes timber pillars 

are planted by the Gonds, Kurumbas, Morias, and Savaras 

and are used for worship. Some of the wooden pillars are 

shaped like human heads, with a rounded protrusion at the 

top. The menhirs and wooden posts of these peoples are 

considered sacred symbols representing their deities and, in 

rare occasions, the souls of the departed. Stone and wooden 

menhirs are often associated with death ceremonies, 

although their significance varies from culture to culture. In 

Gond folklore, a tombstone houses the souls of the departed. 

As a result, the wooden pillars and stone menhirs are said to 

house the spirits of the departed. 

The Morias clearly hold the wooden and stone pillars in 

high esteem, as seen by their ritual of applying turmeric and 

oil to them. They believe the deceased are reincarnated in 

the stones, therefore to appease them they sacrifice a 

buffalo, give offerings of rice, and worship the stones. The 

Savaras believe that presenting the seeds in front of the 

pillars and making animal sacrifices increases the seedlings' 

fertility. The Kurumbas do the same thing, only they go to 

the megalithic structures of their forefathers and ask them 

for aid. The Gonds state that pillars and dolmens were built 

for three reasons: (first) to keep the dead from wandering 

after death; (second) to protect the living from the dead; and 

(third) to aid in bringing rain and warding off evil spirits. 

The rituals performed by the tribal peoples whose beliefs 

were described above suggest that they consider the pillars 

made of stone or wood to be homes for the souls of the 

departed. A variety of sacrifices are made to these pillars as 

a show of respect and adoration. If the spirits are appeased, 

they will provide blessings; if not, they will inflict damage. 

A 'headless' humanoid figure was discovered in the centre of 

a megalithic complex in Mottur, Tamil Nadu. Both the 

megalith and the anthropomorphic figure are known by their 

local names: Valiyar Vadu (home of Valiyar) and Valiyar 

Daivam (God of the Valiyars). This area has a rich history 

of storytelling around the Valiyar current. The Valiyars 

were short people, the story goes, standing at about 10–15 

cm. They formerly employed rabbits as draught animals to 

assist till the crops. "At one point, they learned that a 

firestorm was imminent.'' They faced certain death if they 

remained there. They prayed to their deity for help in 

leaving the area before they were all burned to death. They 

severed their god's head and carried it with them when he 

refused to accompany them. Hence, the statue is without its 

head. As the legend goes, some villages worship the 

humanoid megalith as a representation of their deity. 

To honour the departed, the Savara people of Orissa build a 

little cottage over the grave or cremation site. In order to 

care for the dead's spirits until the funeral ritual, known as 

the Gaur ceremony, can be held, they maintain wooden 

figurines in the huts. Intriguingly, if the ‘soul home’ is 

intended for females, then figurines with feminine attributes 

are used. Menhirs are raised as symbols of the deceased, 

who have supposedly entered the ‘Under World,’ during the 

elaborate Gaur ritual performed by the whole community of 

a certain hamlet or cluster of villages. For this reason, oil 

and turmeric are used during the Gaur ritual so that the 

deceased may anoint themselves and do their hair, and water 

is utilised to wash the stones so that the dead might take a 

bath in the Under World. Because whatever is sacrificed at 

the Gaur is taken to the Underworld (Elwin 1955:360). 

According to the customs and beliefs already discussed, 

tribal societies primarily use wooden and stone monuments 

to honour their ancestors. The residents of Mottur think that 

the anthropomorphic sculptures honour the deity of the 

ancestors, however this is just a theory. Additionally, 

sculptures depicting women are often created to honour a 

female member of the community who has died away. 

 

Burial rituals and social Organisation 

Religious and supernatural ideas predominated in megalithic 

societies. Evidence of this may be seen in the elaborate 

funeral rites. However, there have been no consistently 

followed regional traditions about the orientation of remains 

or graves, and this might be an indicator of class and ethnic 

groupings. There are both whole and partial graves. It is 

possible that sacrificing horses and then burying them 

alongside the deceased was a cultural norm in the Vidarbha 

area. Megalithic Cultures provides the only partial picture of 

the social structure of the Megalithic people of India, and 

information on their settlement patterns is almost 

nonexistent. Communities, however, may have been made 

up of a variety of tradespeople including blacksmiths, 

warriors, goldsmiths, farmers, and carpenters. The items 

placed in tombs might provide light on this. Setting such big 

stones in a Circle or erecting a colossal Menhirs or laying 

massive stone slabs on a Dolmen is not achievable by one or 

two persons, therefore even burial must have entailed 

communal effort. 

Other than probable migratory and ethnic relationships, the 

dating of India's megaliths still raises questions. ''According 

to Wheeler (1948), the megalithic civilisation flourished in 

the second century B.C. Gordon and Haimendorf put forth a 

time frame that spans around 700–400 B.C." Between the 

sixth century B.C. and the first century A.D., as determined 

by Seshadri (1956). Sundara (1969–70) placed the founding 

of Terdal in Karnataka at about 1100 B.C. Megaliths were 

dated to the Indian Neolithic era by Sundara and Aiyappan 

(1945). Dates for the Chalcolithic-megalithic interface in 

Maharashtra begin about 700 B.C. Megalithic structures in 

Vidarbha have been placed in the sixth or seventh century 

B.C. Although the topic of the megaliths' dates cannot be 

readily resolved, it is important that a concerted effort be 

made to learn about the political, social, and economic 

history of the people who constructed them in Vidarbha, 

Andhra Pradesh, Karnataka, and Tamil Nadu. It's quite 

unlikely that a single family or group of individuals could 

have built these massive monuments. The construction of 
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such enormous buildings required the cooperation and hard 

work of the whole community. Modern-day tribes that 

continue the practise of erecting megaliths display this kind 

of communal effort. 

Megalithic civilisation in India may not have originated 

there. We still haven't found a solution we like. Early 

European academics debated whether the architects were 

Celts or Scythians. According to Rivett-Carnac, they are 

linked to the peoples of Central Asia. Others have attempted 

to draw connections between them and the Dravidians. 

Some Indian groups in the south, centre, east, and northeast 

continue to build megaliths. Mixed-race individuals are 

suggested by the skeletal remains discovered at Brahmagiri, 

Yeleswaram, and Adichanallar. The skeletons found at 

Brahmagiri, as stated by Sarkar (!960), were most likely of 

Scythian or Iranian descent. While Gupta and Dutta (1962) 

found that the bones of Yeleswaram followed a similar 

pattern, they found that the skull from Adichanallur 

belonged to a distinct culture. 

 

Excavated megalithic sites in Andhra Pradesh 

A cursory examination of the published reports of 

excavations at Andhra Pradesh's megalithic sites reveals 

striking variations in the building techniques used for the 

state's various monuments and burial grounds. Slab circles, 

for example, are only found in the southern districts of 

Andhra Pradesh and nowhere else in the state. "The secret of 

the state's megaliths will be revealed via the meticulous 

excavations.'' About 27 megalithic sites deemed significant 

after excavations in Andhra Pradesh are listed below. 

A cursory examination of the published results of 

excavations at Andhra Pradesh's megalithic sites reveals 

stark regional differences in the methods used to build the 

state's monuments and burials. Slab circles, for instance, are 

only found in the southern districts of Andhra Pradesh and 

nowhere else in the state. The secret of the state's megaliths 

will be revealed via the meticulous excavations. About 27 

megalithic sites deemed significant from the excavations in 

Andhra Pradesh are listed below. 

1. Agiripalli  

2. Amaravati  

3. Bowenpalli  

4. Chagattir  

5. Chinnanaruru  

6. Chittoor  

7. Dongatogu  

8. Gajjalakonda  

9. Hasmatpet  

10. Ir alabanda  

11. Junnavada  

12. Kadambapur  

13. Karampvidi  

14. Kesarapalle  

15. Kosgi  

16. Maula All  

17. Nagarjunakonda  

18. Pagidigutta  

19. Peddabankur  

20. Peddamarur  

21. Pochampadu  

22. Polichetti Cherugudda  

23. Raigiri  

24. Sankavaram  

25. Uppalapadu  

26. Veerapuram  

27. Yelleswaram 

 

Case study of ‘Nilurallu’, the megalithic stone alignment 

at Mirdoddi in Andhra Pradesh 

Nilurallu is located at 16 degrees, 22 minutes, 44 seconds 

north and 77 degrees, 24 minutes, 40 seconds east, which is 

southeast of Mirdoddi and southwest of Mudumala, 

respectively. About a mile south of here is where you'll 

discover the Krishna River (Figure 3). This alignment may 

be found in an area brimming with artefacts from the Middle 

Paleolithic, Mesolithic, and Megalithic periods. We found 

stone circles and avenues of regular-sized stones while 

doing research to the east of Nilurallu. West of Nilurallu, 

you may come across artefacts including hero tablets and 

statues as well as iron slags and bruises, and even small rock 

holes that were formerly used to sharpen stone tools (ibid.). 

Southernly, you may see stone formations that are between 

three and three and a half feet tall (0.3 and 0.9 metres) 

(ibid.). Choppers and numerous scrapers, borers, and flake 

tools from the Middle Palaeolithic period have been 

discovered in the area around the Nilurallu alignment (ibid). 

You can pick up pebbles from the ground pretty much 

everywhere. Because of its elevated position, the Nilurallu 

site is easily visible to passing traffic.

 

 
 

Fig 1: Google map of the area with the stone alignment. The Krishna River is about half a kilometer away to the south. 
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For example, Krishna Murthy (1941: 86) provides the 

earliest account of the site, characterising it as follows: there 

is an about square area investigated with roughhewn stone 

pillars. In parallel rows running north to south, these pillars 

serve as support. The pillars' height is 14–16 feet, and their 

width is 6–11 feet. Many of the pillars have collapsed, but 

there are still 31 that remain upright. ''With six pillars in 

each row, the square measures around 200 square feet." 

Locals refer to the pillars as ‘Nilu Ralloo,’ which literally 

translates to ‘standing stones,’ and a photograph by Krishna 

Murthy (1941) is featured (which we were unable to get) 

(ibid.). Krishna Murthy also gives a regional history of how 

the Nilurallu alignment came to be (1941). Legend has it 

that when local farmers tricked an elderly beggar woman 

out of her grain, the woman cursed them and turned them 

into stone. Those pillars that are still standing indicate the 

hardworking men, whereas those that have fallen to the 

ground symbolise the resting men. According to legend, the 

little pillars to the southwest of this alignment are petrified 

cattle, and the sand around the stones represents the grain 

they were gathering. It seems that Krishna Murthy (1941) 

also found a piece of a stone axe there. Krishna Murthy's 

report is mentioned by Allchin (1956) in his report. To the 

best of our knowledge, these are the only publicly available 

reports related to this location. 

On the other hand, two abstracts of conference papers by K. 

Pulla Rao (2007; 2009) have recently emerged, both of 

which detail his observations of the site. He thinks there are 

about 800 menhirs set up in rows and patterns. The rows are 

set up in a number of different configurations. Translation: 

Pullla Rao (Pulla Rao, 2009). In addition, he states that he 

has some thoughts on 

During the summer and winter solstices, one row aligns with 

the Sun in the morning, while the other row aligns with the 

Sun in the evening... [and] "About eighty menhirs, some as 

tall as 14 feet, are clustered together in the centre of the 

complex.'' The rows are set up in a number of different 

configurations. (ibid.). 

This is the largest kind of menhir that Krishna Murthy 

(1941) describes as being arranged in parallel rows without 

any discernible orientation. According to one summary by 

Pulla Rao (2007), the central area with the greatest menhirs 

also has a framework of stones arranged in concentric rings 

with upright menhirs interspersed with horizontal blocks. 

Two of the taller menhirs inside the circle have been seen to 

line up with the Sun both in the morning and in the evening. 

However, he did not elaborate on the specific days on which 

this alignment occurs. Krishna Murthy (1941) does not 

mention such a configuration of concentric rings of bigger 

menhirs, and there is now none. 

 

 
 

Fig 2: It has been claimed that this bruising (the cup marks) depicts the constellation of Great Bear (Ursa Major). 

 

Pulla Rao (2007) found a stone in the complex's 

southwestern corner with thirty cup marks on it. He claims 

that the outlines in the cup represent the constellation Ursa 

Major. The southwest corner of the map features this 

boulder (Figure 2). The number of cup impressions on the 

granite is far more than seven; it is probably closer to fifty. 

Using sky maps (such those seen in Norton's Star Atlas—

see Ridpath, 2004) reveals that any resemblance to the Great 

Bear constellation is entirely artificial. In no way are these 

signs indicative of a celestial theme. As a matter of fact, 

they may easily double as the inspiration for the actual stone 

buildings. A stone with a single cup mark and another with 

many were also found nearby. Stones with cup marks have 

been found at a variety of megalithic locations. 

 

Recent Observations 

The Nilurallu location is on privately owned ground, thus 

astronomical observations may only be done while the fields 

are fallow. Figure 3 shows how large some of the stones are 

in relation to the persons who are standing next to them. 
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Fig 3: Some of the stones are shown with people around them to illustrate the height and size of the stones 

 

Between 31 and 32 upright stones could be seen in April of 

2008, but by July of 2009, just 29 remained and 46 had 

collapsed. Thus, throughout this time span, two or three 

monuments disappeared. Lost stones have been stacked 

between s27 and s28, two standing stones on the site's 

eastern side. As of July 2009, all of the upright stones in the 

area are shown in Figure 2, while most of the fallen stones 

are depicted in Figure 3, and none are piled up. We were 

able to generate a scaled map by measuring the distances 

between individual stones. This map is also consistent with 

the appearance of an enlarged Google Earth photograph of 

the region, with the exception of a few fallen stones in the 

east that we were unable to measure. 

 

 
 

Fig 4: Scaled map of the Nilurallu site layout as measured by us. The filled spots that are numbered represent the standing stones and the 

open contours refer to the fallen stones. The numbers were arbitrarily given by us for the purposes of this study. 

 

 
 

Fig 5: A map of the Nilurallu layout with the directions of sunrise and sunset at the time of the equinoxes shown by the near-horizontal lines. 

The near-vertical lines indicate the north-south direction. 
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The stones were between 3 and 4 yards in height. The 

majority of the stones were granite and shrank in size as 

they ascended. A vast range of shapes and sizes exist. Since 

their thickness is smaller than their width, they often take 

the form of slabs (s22, s18, s15, s11, etc.), however some 

take the form of cylinders (e.g., s25). ''The stone numerals 

mentioned in this study are seen in Figures 4 and 5." To aid 

with our studies, we have also etched the relevant numbers 

into the stones. ‘ Some stones may seem to be tilting inward 

to the untrained eye because they are not perfectly upright 

(the figures depict the base placements). 

 

Uniqueness of the Nilurallu Stone Alignment  

An remarkable stone alignment, Nilurallu, is surrounded by 

two smaller stone groupings (particularly to the south). 

Similar to other Indian stone alignment sites like 

Vibhuthihalli, the distance between the stones in this array 

seems to be 37 3 feet (11.28 metres) (see Paper I for details). 

Nearby lesser stones also face in the same E-W and N-S 

orientations as the massive menhirs at Nilurallu. To 

illustrate, during the equinox, you can see the shadows of 

stones s19 and s17, which are positioned near the complex's 

edge, on the smaller stones (see Figure 24). A grid of 

smaller stones pointing east and west and north and south 

seems to have been built before the big, heavy stones were 

placed in place in the right placements. This resulted in 

Nilurallu's integration into its star community. We can only 

speculate on the importance of Nilurallu's measurements to 

the past. Allchin does not seem to have included any 

additional stone alignment sites with stones of this height, 

while mentioning menhirs up to 25 feet (7.6 metres) in 

length. 

Where the stones came from, what processes were 

employed to alter them, and how they were set up are all 

shrouded in mystery. While exploring the region around the 

site, we were unable to find any stone quarries, therefore it 

is safe to presume that these stones were brought in from 

elsewhere. Nonetheless, within a kilometre of the location, 

there are prominent rock outcrops that may have provided 

stones as long as 18 feet. There were a number of these that 

took place along the Krishna River. There is then the 

question of who removed the stone slabs off the cliff face 

and how. Wooden (?) pegs may have been used to 

exacerbate cracks in the rock in a few spots. 

 

Conclusion 

The South Asian and Indian megalithic civilisation was 

populated by dynamic people who virtually ushered in a 

new stone age from the ashes of the neolithic and 

chalcolithic periods. They were mostly a farming 

population, although they also engaged in fishing, hunting, 

and other commercial activities. Growing forensic evidence 

suggests that megalithic people practised a diversified 

economy that included agricultural and pastoral goods. They 

were behind their counterparts in the Gangetic valley, where 

thriving cities had been established by the sixth and fifth 

centuries B.C., despite their preference for urban living. It's 

safe to say that these Indians of the Iron Age stood out from 

the crowd. It is possible that the religious and social 

practises of modern cultures may be traced back to an era 

when the dead were worshipped. 
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